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Moiiceii AHTOHUIl. ApXauyecKHe PpeJMKTOBbIe SIBJEHUS] B 1YXOBHOM

dyxoeyaﬂ Kyniomypa, peiukmosvle KyYJbTYpPE€ BOCTOYHOPOMAHCKOI0 HacCeJICHUA ByKOBI/IHBI (Ha MartrepuaJjgax

sA6neHUs, pymuinbl Bykosunoi,
00Ps10bL 6bI3bIBAHUSI DONHCOSI,
3UMHUE OpamamuyecKkue 00psobl,
HOXOPOHbL 3ACyXU, NANAapyoq.

N0JIEBBIX I THOTpadguueCKuX uccael0BaHuil).

HccnenoBanue U cOXpaHEHUE KyJIBTYPHOIO JOCTOSIHUSL HAPOJOB Y KpauHbl Ha
JIAaHHOM JTalle UMEIOT Hay4yHOE, KyJIbTYPHOE U DKOHOMUYECKOE 3HaueHue. byko-
BUHA, KaK dTHOrpaduueckas 30Ha, HaXOJUTCS JJIUTENbHBIA UCTOPUYECKUH Tepu-
0J1 Ha CThIKE LUBWIM3ALMI: BOCTOYHOCIABSIHCKOM M CXUAHOpPOMaHChKOU. Takoe
reorpaduuecKoe W STHOJIMHIBICTUYCCKUE Pa3TPAaHUUYCHHE TEPPUTOPHUH, HACEIe-
HUS BEIET K TOMY, YTO TPaIUIIMOHHO-OBITOBas HPAaBCTBEHHOCTh U YCTHOE MO3TH-
YECKOE€ TBOPUECTBO XpaHSATCA 3/€Ch IOpa3fo YCTOHUYMBEE, YEM B LEHTPAIbHBIX
obnactsix. Takxke, INIMTEIBHOE COBMECTHOE MPEObIBAHUE HACEICHHSI PErHOHa Ha
CTBIKE JIBYX KYJBTYp BBIPa0OTa]I0 CBOCOOpa3HbIE CTEPEOTUIIBI MBIIIICHHS, MOpa-
JIbHO-3TUYECKHE HOPMBI NTOBEACHUS U T. bykOBUHA B 9TOM acCIEKTE, UMEET OAUH
W3 JIy4IINX YPOBHEUW COXpaHEHUsl HAPOJIHbIX Tpaauluii B YKkpauHe. JlaHHast KOHC-
TaTausl pacIpOCTPaHSIETCS U HA KOHCEPBALUIO OINPENEICHHBIX JOXPUCTUAHCKUX
Tpaauuuid. Cpeau HUX: apXandecKue NpUeMbl U3MEPEHMsI U CUETa BPEMEHH Tofia;
KOMIUIEKC «BOJYbUX» JHEH, HAPaBJICHHBIX HA 3aILUTy OT XUITHUKOB; PEMUHHC-
[EHIIMY BO3PACTHON MHUIMAIINI MOJIOICKH; KOJSITHUIIKHE 00XO0/bI; 3UMHHUE JIpa-
MaTH4YeCKHe 0OpsIbl; KOMIIJIEKC OOPSAI0B BBI3BIBAHUS U MPEAOTBPAIICHUS THAPO-

aTMOC(EPHHUX KaTaKJIN3MOB.

Introduction. Research and preservation of the
cultural heritage of the nationalities of Ukraine has
important scientific, cultural and economic mean-
ing now. This is possible, because of rapid devel-
opment of the tourism industry in Europe. Bucovi-
na is a region of great interest in this branch of in-
dustry. It takes the territory of modern Ukraine
(Chernivtsi region) as also the part of Suceava
County (Romania), it is an ethnographic territory
staying for a long period of history at the cross-
roads of two civilizations: Eastern and east-
romanian. It has developed unique patterns of
thinking, moral and ethical standards, its traditions
and so on. It is in these areas which are located on
the fringes of national territories, traditional home
customs and oral poetry remain much more stable
than in the central areas. The reputable ethnolo-
gists such as O. Kurochkin and M. Tolstoy came to
this conclusion.Bukovina as ethnographic area has
one of the best levels of preserving folk traditions.
This statement applies to the conservation of cer-
tain pre-Christian traditions. Among these archaic
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methods of measurement and annual account of
time; complex of so called "wolf" days aimed at
protection from predators; reminiscences age of
initiation of young people; carol rounds; winter
dramatic rituals; complex rituals and invocation
and preventing from nature disasters.

Historiography and search base of research.
The interest of researchers to the question of the
genesis and evolution of relic phenomena of spir-
itual culture has led to numerous of the genesis and
evolution of relic phenomena of spiritual culture
has led to numerous theoretical studies of A. Van
Gennep,' E. Durkheim?, M. Eliade®, V. Cabe*, E.
Taylor’, D. Freser® and others. Archaic relic phe-
nomenon in the spiritual culture of the Eastern Ro-
manic population of Bucovina is the object of our
study for some time.

The study is based on materials of ethnographic
field research conducted by the author in the 1997-
2016 of the. Romanian villages in the Chernivtsi re-
gion of Ukraine and Romania Suceava County. Some
materials, including photographs, published for the
first time.
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The basic material. Traditional folk calendar
of the Eastern Romanic population of the province
has maintained its basic position in the current
calendar system (seasonality, taking into account
the solstices and equinoxes, new year, the eco-
nomic cycle rituals, etc.) And have not lost the
magic basis of many customs and rituals. In the
second half of the nineteenth - early twentieth
century the natural cycle (pre-Christian) concept
of time remained relevant. Within the year, week,
day has its own favorable and unfavorable, every-
day and sacred time periods. The nature of time
determined by the lunar and solar cults and de-
pended on the location of the stars in the sky.

In the folk calendar of Moldovans and Romani-
ans in Bukovina remained separation, the two hol-
idays: St. And St. George. Dmitry who says that
once a year of two great seasons. In particular, this
separation was observed ranching, livestock, shep-
herds, and employees. This tradition exists in Bul-
garians, Serbs and Macedonians, partly in the
Eastern Slavs.

An important factor in determining the start of
the new season in Bukovinian of the Eastern Ro-
manic population (as in the traditions of the East-
ern Romans in general) are the weather conditions
and the results of observing the behavior of ani-
mals and birds. For example, in Bukovina Spring
was determined by the onset (output) from the
ground snakes and reptiles, early activation flies
and red butterflies, flowering snowdrops, arrival
swallows, storks. Conversely, when the birds flew
away it was considered the approaching winter.

The historical influences are observed of differ-
ent calendars in the folk calendar Romanians. Ag-
ricultural one was on 9 March and was associated
with the day of the vernal equinox and death
Dokia woman, identified with the Neolithic god-
dess Terra Mater (Mother Earth); Sheep - on April
23, connected with Syndzheorzem (St. George),
the god of vegetation, patron of horses, cows,
sheep and planted fields identified with autochtho-
nous god - Thracian Knight; vineyard new year
(February 2) and others. To this one the biblical
New Year was added which is celebrated on Sep-
tember 1 after the creation in 5508 BC. used by
the church and princely courts to the XVIII centu-
ry for dating acts and documents.

The most influential was the civil New Year,
which was celebrated at the winter solstice, the
Romanians it was dedicated to Santa Krechuna
(Mos Craciun), who had a relationship with both
Dacian and Roman calendars. In particular Daci-
an heritage is associated with grandparents’cults
(cultul mosilor) - such as Krechun mosh, mosh
Azhun and others, and the wolf, all woven in
sheep and wolf cult folk calendar days, reflected
in various forms of funeral rites birds as the em-
bodiment of the soul that left the body. Very com-
mon, including in Bukovina, the ritual invocation
of rain Kaloyan as paparudy; custom gay vigil for
the dead in which joking, playing, attended masks,
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etc. - all these rites bears the imprint of spiritual
culture Dako-Goths.

The advent of Christianity in the pagan rituals
and beliefs has led to the spread of syncretism in
the national outlook. A contamination representa-
tion of pagan gods and Christian saints, pagan
symbols with Christian symbols took place.

Today it defines the church calendar system hol-
idays; their sequence forms the priorities of mod-
ern public ritual calendar. The big Christian holi-
days concentrated around them a large number of
customs and rituals, magical practices, beliefs,
signs and more.

The high level of preservation of folk traditions
in Bukovina ethnographic area can be illustrated
by a number of unique ancient customs and ritu-
als: a) ritual funeral anthropomorphic dolls Kalo-
yan (drought funeral) ceremony remains paparuda
that have already disappeared in some Romanian
territories; b) a set of winter dramatic rituals,
which are archaic, mystic and massive events and
are unique ethnographic phenomena for Ukraine,
Romania and the Republic of Moldova.

The ritual funeral drought (Kaloyan). Based
on archival materials, printed sources and ethno-
graphic expeditions the information was discov-
ered about holding this ceremony in 39 Romanian
villages in Bukovina (Suceava County 18 and 21
of the Chernivtsi region). Ritual doll was called
Kaloyan, drought, doll, Pelehiye, Late or the fu-
neral ceremony dolls and was held during a
drought. It was performed by the girls aged 5 to
16 years. The material for the dolls served as clay,
rags, hay, shavings, corn cobs, cane, and wood or
bought doll. Height of dolls ranged from 15 to 75
cm. Dolls were buried on the edge of the village,
crossroads, near the well, in the mountain or
drowned in the river. After the funeral wake the
girls arranged: Kaloyan treats, wake Kaloyan.
Dolls can dig in 3-5 days and burn. Ashes dis-
pelled in the field, torn to pieces and thrown into
the river. At the heart of the rite are two central
reasons: sending a messenger to deity (Kaloyan)
and deities that die and come to life (Mother of
rain). The formation of local titles has had a sig-
nificant impact another motive recent origin - a
mother who seeks and mourning disappeared
child. In he Eastern Roman population of Cher-
nivtsi region (in more than 10 villages) ritual is
held to this day. In some areas it has lost its magic
meaning, the second half of the twentieth century.
turned into entertainment, game for children.

The most common text of prayers addressed rit-
ual doll, was: "Caloiene, Iene, / Caloiene, Iene, /
Dute-n cer si cere / Sa sloboada ploile, / Zilele si
noptile / Sa deschida portile / Sa curga ca girlele /
Ca sa creasca grinele ». / "Kaloyan, Jan, / Kalo-
yan, Jan, / in heaven pray / Release rain / Day and
night, / To the gates opened / And as rivers
flowed, / bread to grow." In this prayer appears
Kaloyan "envoy" to heaven communities with the
aim of inducing rain.
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The ritual is especially common among Moldo-
vans in Odessa area, in Romania and the Republic
of Moldova, also known Bulgarians (Herman,
Kaloyan), Gagauz and other nations.

Mother of rain - during the ceremony carrying
two dolls: male - Father sun (in white dress) and
women - Mother rain (in black). The ordinance
could be made to induce and cessation of rain.
They buried the rain Mother and Father of the Sun
putting it on top of a crane or a well. Text laments
had a completely different direction: "Mother died
of rain, sun and father alive again." In case of rain
induce dolls could be changed vice versa, and
changed into mourning (the southern part of Bu-
kovina).

Paparuda means bypassing farms by the youth
of the protagonist - "pure" girl was decorated with
green branches and leaves, which were accompa-
nied by peers performing the ritual songs and
dances for the purpose of inducing rain. The first
mention of conducting the rite called pepeluha is
contained in the Description of Moldova (1716)
by Dymitriy Cantemir. In the XIX - early XX cen-
tury. paparudy procession consisted of groups of
girls 7-12 years old. Subsequently involved older
girls and guys, with time - a gypsy girl were in-
volved in the rituls. For the role paparudy high
and skinny girl, her face smeared with ash was
usuallychosen. The main character of the was dec-
orated with different local greens, dressed in a
gown with colorful ribbons. In the courtyard papa-
ruda ritual was smglng a song whose main motive
was to induce rain. The hostess poured out her
head and gifts to cold water believing that it had
to encourage heavy and prolonged rain. The ritual
ended with drowning green clothes in the river
and arranging collective meal from products col-
lected from villagers. Since the beginning of the
twentieth century. occasional ceremony was held
during droughts in some areas a week after Kalo-
yan, then it gradually disappeared; paparudy re-
mains fixed in the 90-ies of the XX century in the
Chernivtsi region.

The ritual is common in Moldovans and Odessa
region, in Romania and the Republic of Moldova,
also known as the southern and eastern Slavs
(down, peperuda driving bush, birch), Greeks,
Albanians, Gagauz, Indians and other nations.

The most common text rite was such:
«Paparuda, ruda, / Vind de ne uda, / Sa porneasca
ploile, / Sa creasca graiele!» / «Paparude, red, /
Come and oblyy us / To go rain / And bread
grew!".

Today, the traditional culture of the Eastern Ro-
man population of Bukovina remained a complex
dramatic rituals, concentrated mainly in the
Christmas-New Year holidays calendar cycle, alt-
hough it had a similar distribution and Shrovetide,
carnival and other cycles.

As for the origin of all complex dramatic winter
rites Romanians and Moldovans should distin-
guish between different categories of time of their
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elements. In our opinion, the oldest one is the sub-
ject of zoomorphic rituals in which the main ac-
tors are goat, horse, deer, bear and other wildlife.
The roots are from the primitive times of human
existence. According to E. Tylor, savage animals
were honored by force, courage or cunning, attrib-
uting them to the soul, capable to live after death
of the body and keep the old harmful or useful
characteristics and properties. Subsequently, this
idea coincides with the idea that the animal may
be embodied divinity, which sees, hears, acts -
even from afar and whose power remains un-
changed after the death of the body.

From this point of view some researchers see in
rites zoomorphic elements not only agro-magical
worldview but also a long tradition of hunting.

Let take a glimpse to the winter dramatic cere-
monies where zoo and anthropomorphic charac-
ters come from archaic times, goat, horse, bear,
bull, deer, grandparents, Malanka.

Goat (capra). The ritual goat evenly distribut-
ed throughout the residence as theEastern Roman-
ic and Ukrainian population of Bukovina. The
ritual is performed mainly on the eve of the New
Year, although there is evidence of its existence
on Christmas Eve or during the period between
Christmas and New Year.

Frequently two ways of action. In the first, sim-
plest, it involves two actors: guides and goat
promised husband. Until guides CAROLS
(recites), masks pulls the rope jaw goats to the
beat of Christmas carols. Then they switch places.
In another way, the action turns on the popular
drama (is a kind of scene), which involves 5-10
characters. The scenario in this case consisted of
the following episodes: grandfather sells goat -
goat sick - it is trying to heal, accordmg to various
versions: doctor, quack, gyp51es gypsy, future
grandfather himself - goat rises and begins to
dance. In ritual motive emerges clearly dying and
resurrected god.

Head goats, usually made of wood (the work of
national artist) and put it on a stick. The horns of
thick wire or aluminum tubes ere attached, to head
of the wild goat horns sometimes used for this
real. The very future head covered with goat,
sheep, rabbit or fox fur. Top design sowed blanket
Kalmyk white jacket inside out and so on. Guides
wore feminine skirt. Goat was adorned with col-
ored ribbons, flowers, bits of paper, mirrors, bells,
beads and more. In Kostychany village and No-
voselytsia district eyes goat were made of shiny
buttons or beads, tongue from a piece of pink
skin, horns and head bands adorned with colored
paper and hung in his beard bell.

The Horse (Calutul). In the origins of the rit-
ual of walking the ridge Romanian ethnologist R.
Vulkenyesku sees the dance of ancient hunters of
the era of horse domestication’. On the one hand
like a goat, bear and other zoomorphic figures,
grasshopper is a symbol of fertility, on the other it
acts as an intermediary between the world, a sym-
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bol of the sun.

Ritual evenly distributed throughout the resi-
dence of Eastern Roman population of Bukovina.
Instead, it is known in Ukrainian tradition only
between the rivers Prut and Dniester within Cher-
nivtsi region. At the center of the largest concen-
tration of Bessarabia ceremony is part of the re-
gion of Khotyn, Novoselytsya, Kelmentsi and
Sokyryany areas.

The ritual is conducted mostly before the New
Year, although in some areas it is held in Bukovi-
na Christmas Eve (p. Prypruttia Novoselitsk re-
gion). Number of grasshoppers could range from
one to ten. On the basis of these materials it was
found that in this area of ethnographic several op-
tions for common rite were presented. First, the
simplest one, in which horse and several escorts
participated; grandfather led the horse by the rope,
the rest of the characters danced with girls. Sec-
ond, action becomes a popular piece, the central
plot is pricked gypsy horse. For the third, cavalry
march simulated to war.

Normally, the head of the ridge as the very struc-
ture (frame) made of wood or plywood. In some
regions the skull a real horse was used. In this
context it is worth mentioning that, unlike the Ro-
manians it had a rather bulky design that required
from the rider a certain skill. Its "head" was
wrapped with a white cloth; with the frame to the
ground occur in the form of white linen skirt. It
was decorated with colored ribbons, stars, paper
flowers, beads; mirror hung on the "neck" collar
tied cinch others.

Rider was dressed in all white, cling to his feet
bells. Also the guys, who ran the toy-horses, were
in military uniform - officers, captains, majors. In
Prypruttia rider wore a white shirt and red hat.

Bear is a typical winter zoomorphic masks in
rituals carnival of the eastern Roman population,
whose origin goes back to the magical practices of
hunting tribe. In Bukovina and in the north of the
Republic of Moldova people still remember how it
happens in the thirties of the twentieth century.
During the winter holidays men walked with do-
mestic bear. In the late nineteenth century Roma-
nian researcher Dan D. in describing social strati-
fication of Gypsies of Bukovina who allocated
special group Ursari (bear guides) who drove the
beast in the villages, earning on it. Bears were
attributed with apotropeic force and certainty that
it can be used to cure sciatica.

Subsequently a man in bear skin (sometimes in
the skins of other animals that were her substitute)
replaced a real bear later in the casing inside out
and so on. The most ancient is a dress in straw
where is most clearly visible link with the agrarian
magic.

Ritual bear evenly distributed throughout the
residence of the Eastern Roman Bukovina and
Ukrainian population. The centre of the greatest
concentration of ritual masks and costumes bear in
Ukrainian is Vyzhnytsya, Storozhynets and
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Hlyboka regions.

One of the first references to the ritual of bear
walking in Bukovina is found in the writings of
Romanian researcher Yelena Nikulitse-Voronka.
The researcher described a type of dressed bear,
which at present is extremely rare, but only in
some Romanian villages. This is the straw bear,
which is sometimes set on fire and threw in the
snow to extinguish the flames, by Yelena Niku-
litse-Voronka research.

Similarly to the ridge and goats, walking with
the bear could occur as a separate performance -
Gypsy with a bear on a leash played a perfor-
mance involving a wide range of characters; or
bear one of the characters played Malanka a large
group. The age of participants are of 17-19 years.
In Bukovina competition are held between bears.

In Bukovina mask-bear costume is of several
types: 1) bear skin; 2) from the skins of other ani-
mals, like to a bear; 3) straw clothing and mask;
jacket inside out and bear mask. In one village
you can see all kinds of masks simultaneously,
such as in Krasnoilsk Storozhynetsky region at the
carnival.

Old woman and old men (mosneagul si baba).

The Mask of Grandfather is widespread through-
out the Carpathian-Balkan region. Groups of
clowns, the main parties which are grandparents,
nowadays almost there. Rite as a holistic perfor-
mance has degraded, and the main characters -
grandparents - in fact are presented in most dra-
matic rituals of the Eastern Roman population of
Bukovina.

In Bucovina ethnographic area Malanka is a set
of similar equal dramatic rituals formed in inter-
ethnic Ukrainian-Romanian-Moldavian border-
lands, area of distribution of which the north of
the Republic of Moldova, Ivano-Frankivsk, Ter-
nopil, Khmelnytsky, Vinnytsia, Odesa, Kiro-
vohrad, Cherkasy, Poltava, Dnepropetrovsk,
Kharkiv, Kyiv region) and Bukovina. Primitive
Rite focused its localization according to the hy-
pothesis prof. G.K.Bostana in Dniester (near Mo-
gilev-Podolsky) and northern Bessarabia (attacks,
Ocnita). In support of his words, the researcher
suggests text support rite in Ukrainian ("Our
Malanka in the Dniester was", "Malanka-
podnistryanka" "... in the Dniester water has"), as
well as Moldovan ("Malanochka of Harlau / walk-
ing in Mogilev)'.

Our analysis carried Malanka detours allows to
state that the Romanian villages in Bukovina pre-
sent dramatic ceremony could take place without
the traditional words or songs. Moreover, it was
observed that most Romanian villages has no uni-
versally accepted text Malanka, while others per-
formed Christmas ritual words such as goats,
bears and more. It is presented only the name of
the group of dressed people - Malanka. The most
notable here is the southern part of Bukovina.

Regarding the term Malanka is worth noting that
Moldovans and Romanians from Bukovina bor-
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rowed from the Ukrainians only the most dramatic
definition to determine the action as a whole.
Thus, in most Romanian villages, according to the
source material, that name performed purely Ro-
manian performances, such as bear, goat, Haiduk
performances and more. Romanians and Moldo-
vans Bukovina didn’t borrow from Ukrainians
main characters of the rite - Basil and Malanka.
This clearly shows the composition of the Roma-
nian (Moldovan) Malanka throughout the Bukovi-
na.

In this context it is worth noting that now the
carnival in Krasnoilsk involved more than 350
clowns and three to five thousand spectators.

Analyzing the Romanian and Ukrainian versions
of helding this rite, it should be noted some differ-
ences. Thus, in Romanian rituals malanka has no
such characters as Basil and Cossacks, while they
are the main characters and the most popular
Ukrainian Malanka. In addition, the Ukrainian
Malanka has no traditional Romanian actors: Hay-
duk, captain, kings and queens, Turks and Turkin
hunter, merchant and others. And say, is more
typical for the Romanian version Malanka charac-
ter such as grasshopper. Common is the grandpar-
ents, bride, Roma and Gypsy, Jew and Jew, goat,
lady, bear and others.

There is one dramatic difference in the conduct
of the ceremony. Thus, Romanians and Moldo-
vans for Malanka is a characteristic only meaning-
ful composition for individual episodes ceremony.
In them there is a clear order of certain scenes dra-
ma performances. Rotate pieces performed plays
with a bear, horses, goat, etc., signal the beginning
and end of which gives the head of the group.
Every single episode has its ritual words. Instead,
a typical Ukrainian attempts to create a holiday,
which dominates the ceremonial mess. Some epi-
sodes Ukrainian Malanka occur simultaneously
and synchronously, spraying the attention of the
owners. If Romanians and Moldovans main goal
is dramatic ritual wish the owners well-being,
happiness, yield; it seems that the Ukrainian ver-
sion shall prevail humour motives. The very char-
acter Malanka with its appearance and actions
must show carelessness young girl who does eve-
rything awkwardly, scatters cushions, pours water
suit, dirties benches with clay and other items of
housekeepers, kissing, etc. are presented.

Pluhushorul (Plugusorul) of Romanians and
Moldovans in Ukraine - Christmas carols of chil-
dren (6-15 years), which described the process of
plowing fields, harvesting and baking bread. At-
tributes: bell, bull (music. Tool), tsypilno, ancient
ritual of going to a real plow sometimes continued
until the mid-twentieth century. Further it had
been replaced by miniature wooden plow (XX c.).

Conclusions. Our studies allow conclusions to
confirm the adequacy of the number of domestic
and foreign scientists about the specificity and
uniqueness of the Bukovina region as a zone for
the reservation of huge number of beliefs, customs
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and rituals inherent in the system of national cal-
endar of the Eastern Roman population of Bukovi-
na. These traditions infused with millennial pro-
cess of acculturation in the border zone of two
civilizations - Slavic and Eastern Roman. The
globalization of modern social life, the process of
laundering traditional national values in the world,
yet closed to the scientific community the possi-
bility of penetration into the essence of the general
process of inter-ethnic coexistence through re-
search of the Bukovina ethnographic zones.

Today Bucovina can be a ground for the expedi-
tionary research of traditional culture of the cer-
tain national minorities of Ukraine. It represents to
the scientists the further penetration into the es-
sence of the general trends in the processes of in-
terpenetration of cultures of different peoples in
limitrophic groups in multi-ethnic regions of con-
tact. Bucovina can present a strong potential ac-
tion of various unique traditional cultures to the
whole world that are entitled to be popularized as
across Ukraine and abroad.
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Mojiceii AHTOHIH. ApxaiyHi peJiKTOBiI sIBHINA Yy
AYXOBHill KyJIbTYpi cXiZTHOPOMaHCHKOI0 HaceJleHHS
BykxoBuHu (Ha MaTepiajax HoJbLOBUX eTHOrpadgiyHux
gociaimkens). JlocrmimkeHHS 1 30epexeHHS KYIbTYp-
HUX Hag0aHp HAPOIIB YKpaiHU HA JaHOMY €Tali MaioTh
HAayKOBE, KyJIbTypHE Ta €KOHOMIYHE 3Ha4deHHsS. bykoBu-
Ha, sIK eTHorpadiuyHa 30Ha, 3HAXOAUTHCS TPUBAIUH iCTO-
PUYHHMI TIepio/ Ha CTHUKY LMBLII3AIIN: CX1THOCIOB THCh-
Ko Ta cxigHopoMaHcbKoi. Take reorpadiuHe Ta eTHOJIH-
IBICTUYHE IOMEXIB’S TEPUTOpIi, HaceleHHs Bexe a0
TOTO, IO TPATUIIIHO-TOOYTOBA 3BUYA€BICTH 1 YCHA IOE-
TUYHA TBOPYICTH 30epiraroThCsi TyT Habarato cTiiikine,
HDK y HEHTpadbHUX oOmacTsax. Takoxk, TpuBaje CIIiBIIe-
peOyBaHHS HAceJCHHS pETiOHy IOMDK JBOX KYJIBTYp
BUPOOHIIO CBOEPIIHI CTEPEOTUIIH MHUCIIEHHS, MOPAJILHO-
CTHYHI HOPMH TOBEAIHKH TOIINO. ByKOBHHA, B ILOMY
aCIeKTi, Ma€ OJHWH 3 HalKpamux piBHIB 30epekeHHS
HAapoOJHUX TpaauuUiii B Ykpaini. [laHa koHcrararist pos-
MOBCIOJDKY€ETBCS 1 Ha KOHCEPBAIIO TIEBHUX JOXPUCTHSIH-
cpkuX Tpaauniid. Cepex HUX: apxaidHi MPUIHOME BUMIpY 1
paxyHKy pIYHOTO Hacy; KOMIUIEKC «BOBYMX)» IHIB, Ha-
MpaBJICHAX HAa 3aXHCT BiJ XIDKaKiB; PeMiHICICHIIIi BIKO-
BOT iHIIiaIlii MOJIO/I; KOS IHHUIIbKI 00XO/M; 3UMOBI Jpa-
MaTHU4Hi O0O0ps/N; KOMIUIEKC OOps/IiB BUKIMKAHHS Ta
BiZIBEpHEHHS TiJpoaTMOC(EPHUX KaTaKIi3MiB.

Otxe, KOTHITHBHE SAPO JAHOI CTATTi, IO CTaja Hac-
JIIKOM TIOJTBOBUX €THOTPA(piqHNUK MOCITIIKCHB, € 3aIUIII-
KOBi y IYXOBHIH KyJbTYpi CXiTHOPOMAHCHKOTO HACEIICH-
Hi1 BykoBuHH. 30KpemMa, KaleHIAapHO-OOPSIOBUI LIHKI
Ta HOro BHpa)XeHHs B MPEIMETHiH 00psI0BOCTI, cakpa-
JIbHO-CUMBOJIbHOMY 3Ha4eHHI apxaiyHHMX BipyBaHb Ta
XPOHOTOITHOMY CBITOIUISAI. 30KpeMa, y HapOJHOMY Ka-
JICHIApi PYMYHIB 1 MoJijaBaH BykoBuHM 30epircst moaia
pPOKy 3a nBOMa cBsiTamu: cB. ['eopris Ta cB. [Imwutpa,
SKAH CBIIUUTH, IO KOJHCH PIK CKJIAJABCS 3 JBOX BEINH-
KHX Ce30HIB. Taka Tpaauiis icHye Takox y Ooinrap, cep-
0iB Ta MaKeIOHIIIB Ta y CXiTHUX CIIOB’SH.

VY crarTi oxapakTepu30BaHi HallOLIbII MOMKpPEH] 00psi-
I, SIKHMHM MOXHa IIPOUTIOCTPYBAaTH YHIKalbHI JaBHI
3BHYAi: PUTYal MOXOPOHY aHTPONOMOP(HOT JISUIbKU Ka-
J0siH (IOXOPOH 3aCyXH), PEIITKH 00psiny namapyna, sKi
BXK€ 3HHUKJIM Ha JESIKHX PYMYHCBKHX TEPHTOPIsX; KOM-
TUIEKC 3UMOBHX JPaMaTHYHUX OOPSAIB, IO € YHIKAIbHU-
MU eTHOTpa]iyHIMH SBHIIAMHU T Y Kpaiau, PymyHil Ta
Pecrry6umiku MomoBu.

KuiouoBi cjioBa: bykosuna, 0yxoena Kyiwmypa, peiik-
moei sasuwa, pymynu bykosunu, 00paou GUKIUKAHHS
oowy, 3UMOBi Opamamuyni 00psaduU, NOXOPOH 3AcyXu,
nanapyoa.

Moiiceii AHmMOHITL — 0OKMOP ICMOPUYHUX HAYK, 3A6i-
oyeau xagedpu cycnitbHux HAyK ma YKpaiHo3Hascmea
ByKosuncvko2o 0epaicasHoco MeoudHo2o yHigepcumeny.
Kono nayxosux inmepecia: icmopis ykpaincokoi Kyaomy-
pu, icmopisi Yxpainu, mpaouyitina Kyivmypa Haceienus
bykosunu, ezaemoennusu 6 cghepi mpaouyitinoi Kyromy-
PU VKPAiHCbK020 MA CXIOHOPOMAHCLKO020 HacenenHs Bby-
KOBUHU, NPpOYecU emHOKYIbMYPHOI iI0eHMUYHOCMI 8 npu-
KOpOoHHUX pecionax. Aemop 175 nayxosux npays, 6 mo-
My uwucni 5-x Monoepagiil.
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APLICATIONS

Photo Ae 2. Ritual anthropomorphic dolls of Kaloyan rite. Bucovyna. Photo by A. Moysey
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Photo Ne 4. Konyky (horses). Mamalyha village, Photo M’ 5. .Koz'a (.Goat) Tarnavka village,
Novoselytskiy district (1967) Hertsayivskiy district (2011)
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? Photo. No 6.
Malanka(1954)
Krasnoyilsk village ,
Storozhynetskiy
district

Photo Ne 7.
Kalfa (1997)
Kupka village, Hlybotskiy district

Photo Ne 8.
Malanka
Rosha-Stynka
(2009)Chernivtsi
Photo by A. Moysey
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Photo Ne 9.
Krylatyj vedmid (Winged
bear)
Krasnoyilsk village,
Storozhynetskiy district

Photo Ne 10.
Vedmid (Bear)
(2011)
Krasnoyilsk
village ,
Storozhynetskiy
district
Photo by
A. Moysey

Photo Ne 11.
Straw Bears with
Owls masks
Tarnavka village,
Hertsayivskiy
district (2011).
Photo by A. Moysey
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